IDEALISTIC   THOUGHT  OF  INDIA
yogic meditation, though apparently subjective, is claimed to
have cosmic significance, though unfortunately to test this claim
we have no means which are generally regarded as logical.
The central and the sole principle of the universe, according to
the Saiva Advaita, is Siva, who is pure consciousness. Some say
he is pure bliss.1 But as pure he is not the creator of the universe.
Therefore he brings into operation his energy or Sakti. Sakti,
then, is the second principle or category of this school. But really,
Sakti is not different from Siva. Kumara says that energy and its
possessor are not different, and so this system is Advaita.* In
another place, he says that he holds the non-duality of the two,
that is, the two taken together as one.s Mahesvarananda, who is
definitely a follower of the Kashmir school, says that the same
Siva about to create the universe is said to be of the nature of
Sakti.4 At another place he explains their identity better by an
example. He says that just as the same picture can be perceived
to be that of an elephant when viewed from one angle, and to be
that of a bull when seen from another, the same entity is known
as Siva when understood from one view-point and as Sakti from
another.5 For the Saiva advaitins, it is this Sakti that undergoes
transformation (parindma) and produces the world. Siva remains
only a nimittakdrana or efficient cause, and so is unaffected by the
creation of the world.6 But still, this efficient cause is not limited
by the material cause, because the two are the same. It is also
said that this Sakti is of the nature of bliss, while Siva is of the
nature of consciousness.7 The form of experience at the stage of
Siva is pure I. This is no judgment, because the Am is absent.
But the form of experience at the stage of Sakti is "I am."
1 J, C. Chatterji: Kashmir Saivism, Part I, p. 61.
* Commentary on Tativaprakdsa, p. 17.
3  Ibid,t p,  14, Sarvasyapimstuno devldevdtmakatvasadbhdvena ubhayddvitlya-
tavacanopapatteh itibhrumah.
4  Mahdrthamanjarl, p. 40. (Trivandrum Sanskrit Series.)
3 Ibid., p, 74. Alekhyavisesa iva gajavrsabhayordvayoh pratibhasam, ekasminne-
varthe sivasaktivibhdgakalpandm kurmah.
6 On this point too the 6aiva advaitins hold liberal views. Cp. Utpalacarya's
Spandapradlpika, p. 4.
Vastuno bhdvasunyasya tvagrdhyasya nirakrteh
Kalpandmatramaivaitat yacchivavyapadesanam
Nettham vibhorvivarto'sti pariyamaSca no, kvacit
Athavd dvayamapyastu taddpyasya na khaydana.    .
Quoted from Siddhanatha's Abhedqrthakavikd.
Iti nirwalabodhaikav&pe bhedaparigrahah
Vivartaparivdwabbydm dvabhydmapyupapadyate.
Quoted from SamvitprakdSa.
That is, both the vivaria and pariytama theories are acceptable.
? K. G, Pandey: Abhinavagupta, p. 241.
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